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	This study aims to examine how women in Aceh navigate Sharia-based moral regulations within the gendered public sphere of coffee shop culture and to analyze the strategies they employ to construct agency, identity, and visibility under Qanun governance. Using a descriptive phenomenological approach, this research adopts Judith Butler’s theory of gender performativity as its main analytical framework. Data were collected through semi-structured interviews and participant observation involving five active female informants in coffee shops in West Aceh. The findings indicate that women’s participation in coffee shop culture represents adaptive and strategic forms of everyday agency. Women negotiate religious and social boundaries by regulating their presence through specific choices of visiting time, clothing, seating positions, and interaction styles, allowing them to remain within socially acceptable norms while subtly challenging gendered exclusions. Furthermore, coffee shops function as informal yet significant arenas for gender contestation, enabling women to build professional networks, engage in public discourse, and consolidate social and professional agendas in traditionally male-dominated spaces. In conclusion, the study demonstrates that the public sphere in Aceh simultaneously reflects Sharia control and opens opportunities for women to exercise adaptive and subversive agency. These findings contribute to the literature on gender relations, Sharia regulation, and public space by highlighting coffee shops as micro-level sites where women continuously negotiate identity, rights, and participation in a post-conflict society governed by religious norms.
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INTRODUCTION
[bookmark: Manan][bookmark: Shadiqin][bookmark: Bahri][bookmark: Zulkifli]Aceh is the only province in Indonesia granted special autonomy to implement Islamic Sharia through regional regulations known as Qanun. These regulations not only establish a legal framework but also shape the social and cultural landscape of community life, including gender relations in public spaces (Manan & Salasiyah, 2022; Shadiqin & Srimulyani, 2022). Although the Qanun on the Empowerment and Protection of Women formally aims to uphold women's rights, its implementation has created a paradox. On the one hand, it seeks to uphold women's dignity; on the other, it has created a series of moral regulations that restrict women's mobility, dress, and social interactions (Bahri, 2022; Zulkifli et al., 2022). This paradox demonstrates that Sharia-based moral governance can be an ambivalent arena—providing space for empowerment while simultaneously asserting control over women's bodies and behavior.
[bookmark: Maspul][bookmark: Xu][bookmark: Jalil][bookmark: Johnson][bookmark: Wijanarko]In this context, coffee shops (warkop) in Aceh occupy a unique position as public spaces imbued with both social and symbolic meaning (Maspul, 2023; Xu et al., 2024). Historically, warkop  have been male-dominated venues for socio-political discussion. However, in recent years, women's presence in these spaces has become increasingly visible, giving rise to new dynamics in gender relations. Their presence is not merely a recreational activity but also a strategy for negotiating identity and a form of symbolic expression within patriarchal expectations and religious norms (Jalil et al., 2022). Through the perspective of gender performativity, women's presence in warungs can be understood as a bodily practice that negotiates agency and visibility within a space framed by moral and religious rules (Johnson, P. M., 2019; Wijanarko, M. F., & Madaniyyah, F., 2025).
Although numerous studies have been conducted on women, Sharia, and public space in Aceh, most research focuses on institutional, domestic, or formal policy domains (Manan & Salasiyah, 2022; Bahri, 2022). These studies tend to highlight how women are regulated and represented, but they do little to explain how women act, negotiate, and reinterpret these norms in everyday practice. Studies of women's agency under Sharia-based legal regimes rarely use informal public spaces like coffee shops (warkop). This gap indicates an empirical and theoretical gap in understanding the forms of women's negotiation of moral governance and public space in Aceh.
The VOSviewer results indicate that studies linking feminism and regulations governing women in public spaces, particularly how policies, social norms, and women's rights are regulated and experienced within the context of public spaces, represent a potential area for further research. Based on this gap, this study is designed to investigate how women in West Aceh navigate Sharia regulations and patriarchal norms through their participation in coffee shop culture. By positioning women's activities in coffee shops as a form of everyday gender negotiation, this research offers a new analytical perspective that links Sharia-based governance to theories of spatial justice and gender performativity. The primary research question is: How do women in Aceh negotiate Sharia-based moral and religious boundaries through everyday practices in coffee shop culture, and what performative strategies do they use to construct identity and visibility within a gender-regulated public sphere?
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The originality of this research resides in its emphasis on quotidian practices and informal public spaces—elements seldom examined in the literature concerning gender and Islam in Aceh. Unlike previous studies that emphasize legal or institutional dimensions, this research reveals how women's everyday spatial practices constitute subtle forms of resistance and attempts to redefine gender boundaries under Sharia law. 
[bookmark: Firouzabadi]Academically, this research contributes to the development of studies on gender, public space, and Islam by expanding the concept of gender performativity within the context of societies governed by religious law. The practical implications of this research are anticipated to inform the development of more gender-sensitive policies and enhance comparative discussions regarding women's agency in Muslim societies, specifically in Indonesia and other areas, including Malaysia and the Middle East (Firouzabadi et al., 2024).

METHOD
This study uses a qualitative, descriptive, phenomenological approach to capture the lived experiences of women in informal public spaces (coffee shops) in West Aceh. This study explores how they negotiate gender identity within the context of Sharia regulations. The phenomenological approach was chosen to capture the subjective meaning of everyday experiences that cannot be explained solely through quantitative data (Bush et al., 2019; ; de Boer & Zeiler, 2024).
This study uses primary and secondary data. Primary data was obtained through semi-structured interviews and participant observation. Secondary data was obtained from supporting documents, academic literature, and policy reports related to the Qanun.Informant Selection Informants were selected purposively based on their active involvement in coffee shop activities. Five female informants, aged 25–45, were selected from diverse occupational backgrounds (civil servants, academics, NGO activists, students, and journalists). This diverse background was intended to represent intersectional experiences in terms of class, religion, and social expectations.
The data collection techniques used in this study were as follows:
1. Semi-structured interviews: used to explore personal experiences, negotiation strategies, and informants' perceptions of social norms.
2. Participant observation: conducted in several coffee shops in West Aceh to record interactions, visit duration, and forms of women's participation.
3. Documentation: supplemented the data with written sources such as reports, articles, and related Qanuns.
Data were analyzed using an interpretive phenomenological approach in three stages:
1. Transcription and initial coding,
2. Thematic categorization based on indicators of gender behavior (see Table 1),
3. Interpretation with an integration of Judith Butler's theory of gender performativity and feminist ethnography. 

This analysis aimed to uncover the meaning of women's experiences in negotiating public space.  
Table 1. Analytical Categories, Indicators, and Data Sources in the Study of Women’s Participation in Coffee Shops
	Category
	Indicators
	Derived from

	Visit Frequency
	Rare / Moderate / Frequent visits per week
	Interview transcripts

	Duration at Coffee Shop
	Short (<1 hour), Medium (1–2 hrs), Long (>2 hrs)
	Observation logs

	Dominance in Discussion
	Leading, Participating, Passive in group conversations
	Interview + Observation

	Nature of Activities
	Socializing, Professional Meetings, Study, Relaxation
	Interview + Field Notes

	Role Subversion
	Attending alone, Hosting meetings, Speaking publicly
	Interview Narratives

	Norm Negotiation
	Time restrictions, seating position, tone moderation
	Field observations

	Cultural Integration
	Participation accepted, women making decisions, cultural acceptance of presence
	Combined methods



Table 1 outlines the core analytical categories used to interpret gendered behavior in Aceh’s coffee shop settings, detailing the specific indicators for each category and the qualitative sources from which they were derived. These categories guided the coding and interpretation of field data, providing a structured framework to assess how women negotiate visibility, agency, and social acceptance within Qanun-regulated public spaces.

Data Collection:
Observations and Semi-structured Interviews
Data Processing
Data Analysis
Triangulation/Validation

Figure 1. Research Method Flowchart

RESULTS AND DISCUSSION 
In Habermas’s (Habermas, 1991) framework, the public sphere refers to a communicative arena where citizens engage in dialogue and deliberation to influence social and moral norms. However, as feminist and postcolonial scholars (Fraser, 1990; Mahmood, 2005; Wadud, 2013) have argued, this sphere is not neutral—it is shaped by exclusionary gender, class, and religious boundaries. In Aceh, the public sphere is both a legal and moral space that is governed by Qanun, which are regional Islamic laws that make Sharia principles part of how people act in public.
Operationally, in this study, public sphere refers to informal public spaces (coffee shops) where gendered interactions and discussions occur under social and legal visibility. Qanun is defined as a set of regional Islamic legal norms that govern moral behavior in public life, particularly related to women’s mobility, attire, and social interaction. These two concepts frame the analysis of how women’s participation in coffee shops becomes a site for negotiating visibility, agency, and religious compliance.
Women’s participation in such spaces thus embodies what Habermas termed communicative action—an everyday form of dialogue that contributes to constructing meaning and moral legitimacy. Nevertheless, under Islamic feminist perspectives (; ), women’s agency is not necessarily oppositional; it is exercised through embodied piety, strategic conformity, and subtle reinterpretation of religious norms. Hence, Acehnese women’s presence in coffee shops represents a hybrid form of pious deliberation—where religious observance and civic participation intersect.
The findings reveal complex dynamics through four major themes: (1) gender visibility and performativity, (2) negotiation of social and religious norms, (3) gender contestation and subversion, and (4) synthesis of dimensions of gender participation in coffee shops.

Gender Visibility and Performativity
Women’s presence in coffee shops is not merely social participation but a symbolic act of visibility in a historically masculine public space. Based on Table 1, women exhibit varied patterns of visit frequency and duration—ranging from rare to frequent and short to extended stays—that demonstrate their strategic spatial occupation of public domains.. Informants like Cdy even attend regularly and lead discussions, demonstrating gender performativity (Adisa et al., 2019; Benstead, 2021; Brysk, 2022; Ferry, 2025; Lindkvist, 2024). that challenges patriarchal expectations. This phenomenon aligns with studies in Church (Wood, 2019), Pakistan (Shah, 2024) and China (Qiu, 2023) that found cafes as arenas for women to negotiate the boundaries between tradition and modernity (Firouzabadi et al., 2024). 
Acts such as sitting, opening laptops, and leading conversations signify epistemic agency: a capacity to claim intellectual and moral voice. These behaviors reflect gender performativity (Butler, 1990), where repetition of everyday gestures constructs identity and challenges patriarchal expectations.
Through Butler’s (Butler, 1990) notion of gender performativity, women’s daily practices reproduce gendered expectations while simultaneously redefining them. In Aceh’s context, these actions also embody Mahmood’s (Mahmood, 2005) concept of pious agency, where women’s compliance with Sharia norms—modesty, time discipline, and moral conduct—becomes a tool for self-expression within religious boundaries.
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Figure 2. Gender Performance Coding Map of Women’s Participation in Coffee Shops
This visual map illustrates the relationships among codes and categories derived from qualitative analysis, showing how gender performance, through activity type, frequency, duration, and discussion engagement—is interconnected across all informants.
Figure 2 illustrates the complex network of categories and codes derived from the thematic analysis of women’s gender performance in coffee shops in West Aceh. The figure shows how four main categories Duration at the Coffee Shop, Visit Frequency, Domination in Discussions, and Activities in Coffee Shop interconnect with subcategories such as “Work-Related Activities,” “Social Activities,” “Learning and Development,” and “Relaxation and Stress Relief” ((; ). Each node in the map represents a theme or subtheme, while the connecting lines indicate interrelationships based on overlapping references across informants. The density and centrality of nodes such as “Discussion Topics” and “Domination in Discussions” demonstrate their importance in shaping women’s active roles in public discourse within these spaces (Billah, 2024; Munira et al., 2018).
Notably, the map reveals that gender performance in this context is multidimensional and relational. Informants like Cdy and Id represented through frequent connections to leadership in discussion, macro-issue engagement, and extended duration in the café indicate a strong presence in both intellectual and professional spaces (Inayatillah, 2023; Sufyan et al., 2022). In contrast, other participants like Dv and Bw are more closely linked to relaxation and social activities, showing that even less assertive forms of engagement still contribute to the gradual reshaping of public norms (). The spread of connections across traditionally “private” and “public” coded behaviors suggests that coffee shops have evolved into gendered social arenas where identity, space, and power are continuously negotiated (Standal & Winther, 2016; ).
Moreover, the figure underscores the performative and adaptive strategies employed by women in navigating Aceh’s socially regulated environment under Qanun (Fransen, 2023; ).  The nodes related to “Micro-issue Discussion,” “Time Norms,” and “Repetition of Practices” reveal how even within seemingly restrictive settings, women maintain a dynamic presence (Aziz et al., 2023; Kivijärvi & Katila, 2022). By moving fluidly across social, professional, and reflective roles within the café setting, they contribute not only to the normalization of female presence in public life but also to the production of new socio-religious discourses from the bottom up (Latue et al., 2023; ).This visualization offers empirical insight into the lived complexity of female agency in everyday Acehnese society (Lopes Cardozo & Srimulyani, 2021).
Gender Subversion in Qanun-Related Contexts The concept map of gender subversion illustrates how women in West Aceh adopt both traditional and non-traditional roles when utilizing coffee shops—spaces historically dominated by men and deeply influenced by local Islamic legal frameworks (Qanun). Key categories within this map include “Women Holding Work Meetings,” “Women Lead Discussions,” “Women Spend a Long Time,” “Women Come Alone,” and “Non-Traditional Role Playing”. The interlinked nodes show the complexity of how women assert their presence not only as passive visitors but as leaders, professionals, and community voices engaging in discussions that often touch on sensitive socio-religious topics, including the implications of Qanun on their daily lives.
The matrix reveals that only a few women are consistently comfortable with asserting their agency in ways that challenge normative expectations. Informants like Cdy a local electoral commission leader and activist frequently used coffee shops as a space to conduct political and legal discussions, including debates about the fairness and consistency of Qanun enforcement on women. She is among those who not only attend participation in discussions around the practical implications of Qanun, especially in cases related to gender-based surveillance (khalwat, dress code enforcement, or moral patrols). Although these individuals do not always take on leadership roles, their consistent contribution to public discourse in informal settings indicates a subtle but impactful form of resistance to dominant narratives. Their selective attendance and active engagement reflect a balancing act between respecting religious norms and questioning the societal double standards embedded in the localized interpretation of Sharia (Bahri, 2022; Lofaro & Miller, 2021; Pieczka & Escobar, 2013). 
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Figure 3. Gender Subversion Coding Map in the Context of Women's Use of Coffee Shops in West Aceh. This concept map visualizes how women adopt non-traditional roles in coffee shop spaces, such as leading discussions, working independently, and navigating public presence under Qanun regulation. The nodes represent key categories and behaviors, while the connecting lines illustrate the interrelations between informants and thematic codes such as “Women Come Alone,” “Women Lead Discussions,” and “Non-Traditional Role-Playing.”
Overall, the data indicate that gender subversion in Acehnese coffee shops is not monolithic but varies by role, frequency, and intent. Women subvert dominant structures not only by leading or hosting discussions but also by creating safe micro-spaces where Qanun can be critically examined (Sabbah-Karkabi, 2024). These acts whether intentional or intuitive—redefine women's roles in the public sphere and offer alternative interpretations of female piety, leadership, and citizenship within a Qanun-governed society (Jiménez-Moya et al., 2022). Figure 3 presents a detailed visual analysis of gender subversion within coffee shops as mapped through qualitative coding. Central to this map is the concept of Consistency of Women’s Presence, which links to various forms of subversive behavior including Women Leading Discussions (Yildirim et al., 2021), Women Holding Work Meetings (Abdallah & Farhan, 2023; Offermann & Foley, 2020), and Non-Traditional Role-Playing (Madsen et al., 2020).
Informants such as Cdy, Ay, and Dv demonstrate high connectivity with these subversive categories, indicating active public engagement that challenges normative gender expectations in Aceh's religiously regulated spaces. Their behaviors such as coming alone, staying for extended durations, and taking leadership in discussion—symbolize an evolving female agency that disrupts the traditionally male-oriented configuration of coffee shops . The visual map also captures gradients of subversion. While Cdy emerges as a central node, linked to both frequent attendance and leadership behavior, Bw and Ay are associated with patterns of strategic presence and professional engagement. In contrast, informants such as Id and Dv show engagement through duration and discussion participation, but with more socially accepted forms of presence.
The relational web of nodes confirms that gender subversion in Aceh is not uniform; rather, it is contingent on positionality, role, and social capital Moreover, the network reveals that the subversion is not overtly oppositional—instead, it is negotiated and embedded within normative frameworks, particularly around acceptable time slots, seating behavior, and discussion topics, including informal critiques of Qanun. Together, the map and its underlying data illustrate how the performance of female identity in Acehnese public life is increasingly hybrid: compliant in form but transgressive in function. Coffee shops, once gendered masculine and policed by moral surveillance, have become arenas of subtle disruption, where women tactically renegotiate their role in society by occupying space, voicing opinions, and making leadership visible—even within the constraints shaped by Islamic law.
Maintaining Norms in the Context of Qanun-Informed Public Behavior This theme refers to how coffee shops in West Aceh serve not only as informal social venues but also as regulatory spaces where traditional norms shaped by religion and local custom—especially those codified in Qanun—are maintained and subtly negotiated. While appearing relaxed and communal, these venues operate within an invisible moral framework deeply influenced by Islamic law. Based on qualitative data, five major categories were identified in how women maintain norms within this setting: Preservation of Social Norms (Insani et al., 2024), Guardian of Community Norms (Black et al., 2013), Reinforcement of Traditional Gender Roles (Tamunomiegbam & Arinze, 2024), Maintenance of Time and Space Norms (Hadaiyatullah et al., 2024), and Mediator of Gradual Social Change (Mashhour, 2005).
The data show that all informants navigated their behavior in ways aligned with socially accepted conduct under Aceh’s Sharia-influenced public expectations. Discussions in coffee shops, although varied in content, tend to remain within safe cultural boundaries. Conversations about Qanun khalwat, dress code enforcement, or moral policing were often framed through personal stories, whispered concerns, or indirect references—never as open resistance. This reflects a behavioral pattern where women balance participation and propriety, carefully choosing words, companions, and times of visit. Most informants reported avoiding night visits and opting for seats in peripheral areas to minimize attention. The presence of such spatial and temporal self-regulation suggests that gender roles are not enforced solely by law enforcement bodies but are actively reinforced through social expectation and peer conformity.
Despite these constraints, the data also illustrate the beginnings of negotiated change. Women such as Ay and Cdy, while upholding visible modesty and behavioral decorum, engaged in recurring discussions about the inconsistencies in Qanun enforcement especially how moral standards are unequally applied to women versus men. These discussions, though measured, contribute to the category of Mediator of Gradual Social Change. Rather than directly confronting established norms, women create small fissures through which alternative perspectives about justice, space, and gender can be discussed. These conversations subtly expand what is permissible to say and do, thus demonstrating that norm maintenance is not static—it is a platform through which incremental, discursively negotiated transformations can occur. Coffee shops, therefore, play a dual role: as protectors of moral conformity and as incubators for a more inclusive discourse on women's roles under Qanun governance.

Negotiating Social and Religious Norms
Women’s navigation of Qanun-based boundaries—through timing, seating, and behavior—illustrates what Fraser (1990) calls subaltern counterpublics: marginalized groups’ strategies to communicate within restrictive moral regimes.
By adhering to visible modesty yet engaging in public conversations, women perform negotiated participation—a balance between religious compliance and discursive agency. This corresponds to Habermas’s idea of communicative rationality, where mutual understanding is achieved through socially constrained but purposeful dialogue.
In Islamic feminist terms, this practice is an act of pious negotiation (Mahmood, 2005): obedience that enables participation, rather than silence. It demonstrates that moral boundaries can be sustained while still allowing women’s visibility and civic involvement.
[bookmark: Cohen]In practice, women face a dilemma between adherence to Sharia law (e.g., seclusion rules, curfews) and the need to actively participate (Mashhour, 2005). Informants often engage in self-censorship through their choice of clothing (Mashhour, 2005), seating position, or visiting time (Cohen et al., 2024). Figure 3 shows a pattern of normative maintenance, where women prefer to attend during safe hours (morning or afternoon), sit on the sidelines, and avoid expressions deemed "too public."
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Figure 4. Norm Maintenance and Cultural Boundaries in Women’s Use of Coffee Shops under Qanun. 

This diagram captures how women maintain, reproduce, and gradually renegotiate community norms while navigating coffee shop spaces in West Aceh. Nodes represent key normative categories such as spatial boundaries, gender roles, and time regulation, while connections show how these are upheld or adapted by individual informants within the context of Aceh’s Qanun-based moral environment.
[bookmark: Kennedy][bookmark: Bullock][bookmark: Abdullah][bookmark: Alam][bookmark: Novita]Figure 4 illustrates how coffee shops function not only as social gathering points but also as cultural arenas where traditional norms are preserved, especially in relation to women’s behavior under Qanun regulation (Kennedy & Pek, 2023). All five informants demonstrated adherence to prevailing standards of social propriety such as limiting their visits to morning or afternoon hours, sitting in peripheral areas of the café, and avoiding overt displays of assertiveness. Categories like “Reinforcement of Traditional Gender Roles” and “Time Restriction for Women” are consistently present across all profiles, showing that gendered behavioral codes remain embedded in daily practice (Bullock, 2018). These observations is in line with previous findings, where informal enforcement of Syariah values often occurs through communal expectations rather than state apparatus (Abdullah et al., 2025; Alam et al., 2022; Novita et al., 2025).  
Despite these constraints, the data also indicate the existence of gradual transformation. Informants such as Cdy and Ay exhibit dual performance: they maintain communal expectations outwardly but also participate in semi-public discussions on Qanun, leadership, and women’s rights. This aligns with the “Mediator of Gradual Social Change” category, reflecting how coffee shops become spaces for renegotiating gender boundaries—without overtly challenging the ideological core of Syariah-based governance. The maintenance of norms does not preclude change; rather, it facilitates slow shifts in acceptability, where traditional boundaries are observed yet subtly expanded. In this way, the act of conforming becomes a strategic entry point for transforming public discourse from within Aceh’s culturally and legally conservative framework.
[bookmark: Sufri][bookmark: Meeussen]Negotiating Norms under Qanun-Regulated Public Sphere This theme refers to how women's continued presence and repeated actions in coffee shops are gradually becoming socially normalized within the framework of Aceh’s Qanun-based moral culture. While public sphere in Aceh is governed both formally through Islamic regional regulations and informally through communal expectations, the everyday practices of women subtly renegotiate the boundaries of what is permissible. The negotiation of norms in this context occurs across three dimensions: Attendance Negotiation (Sufri et al., 2020), Participatory Negotiation (Meeussen et al., 2020), and Cultural Negotiation (Sufri et al., 2020).
The findings indicate that women’s presence in coffee shops is no longer viewed as deviant or inappropriate. Instead, it has begun to integrate into the rhythm of public life. Informants such as Cdy and Id, for instance, exhibit consistent visibility in café spaces, with long durations of stay and regular participation in group discussions including those that touch on Qanun khalwat, dress code enforcement, or broader gendered surveillance practices. These women engage in Attendance Negotiation by being present persistently, transforming what was once a gendered anomaly into a normalized social practice. Their presence gradually undermines the stigma surrounding female visibility in mixed or semi-public spaces.
More importantly, women are not only present but increasingly active in steering the direction of conversations that touch on legal-moral themes. In several cases, respondents like Ay and Bw reported being included in discussions that involved making informal decisions about community programs or even planning peer-led forums about women’s rights within the boundaries of Syariah. This marks a shift in Participatory Negotiation, where women’s voices are not just heard but valued—even when the topic involves critique or re-interpretation of Qanun. Additionally, in Cultural Negotiation, women’s engagement is increasingly seen as compatible with Acehnese values. Rather than being seen as oppositional, their participation in Qanun-related dialogues is framed as part of a broader concern for communal justice and moral consistency.
[bookmark: Brantner][bookmark: Lopes][bookmark: Rauchfleisch]This phenomenon strengthens Massey’s concept of spatial agency in 1994, which posits that public sphere is not neutral but rather constructed by power relations. Compared to women in other Indonesian provinces, Acehnese women face multiple layers of regulation, resulting in more subtle negotiation strategies. Global studies of Muslim women also confirm a similar pattern, where outward obedience serves as both a survival strategy and an entry point for expanding sphere (Brantner et al., 2021; Lopes Cardozo & Srimulyani, 2021; Rauchfleisch et al., 2021; Standal & Winther, 2016).

Gender Contestation and Subversion in Coffee Shops
The data reveal that Acehnese coffee shops have transformed into dynamic arenas of gender contestation, where women engage in subtle but meaningful acts of negotiation and reinterpretation of moral norms. Informants such as Cdy (a local electoral commission leader and activist) and Ay (an academic) frequently use coffee shops for community meetings and discussions on the fairness and consistency of Qanun enforcement toward women.
In Habermasian terms, these practices can be viewed as micro-deliberations—informal but significant episodes of public reasoning in which marginalized voices participate in moral discourse. By occupying public spaces, leading discussions, and initiating dialogues about Qanun, women extend the communicative function of the public sphere beyond its conventional, male-dominated boundaries. These acts represent what Fraser (1990) describes as the formation of subaltern counterpublics, wherein marginalized groups create alternative arenas of deliberation that coexist with dominant moral structures.
From the perspective of Islamic feminism, this contestation does not amount to outright rebellion but constitutes a form of pious subversion. As Mahmood (2005) and Wadud (2013) argue, piety and conformity can serve as grounds for agency, allowing women to negotiate their position within religiously defined moral orders. Accordingly, when women like Cdy come alone, stay for long hours, and engage in public discussions, their actions operate within the boundaries of faith but expand its interpretive scope. 
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Figure 5.  Coding Map of Gender Subversion in the Context of Women's Use of Coffee Shops in West Aceh.

This concept map visualizes how women adopt non-traditional roles in coffee shop spaces, such as leading discussions, working independently, and navigating public presence based on the Qanun. The dots represent key categories and behaviors, while the connecting lines depict the interrelationships between informants and thematic codes such as "Women Come Alone," "Women Lead Discussions," and "Playing No. 
These practices align with Scott’s (1985) notion of everyday resistance, yet differ in motivation: rather than opposing religious law, they reinterpret its meaning through discourse and lived practice. Thus, gender contestation here operates through discursive negotiation—women critically engage with Qanun as both a moral guide and a civic concern.n-Traditional Roles.

Synthesis: Dimensions of Gender Participation in Coffee Shops
The thematic synthesis highlights four interrelated dimensions—gender performance, subversion, norm maintenance, and negotiation—that together illustrate the complex and situated nature of women’s participation in Acehnese public life under Qanun-based regulation. These dimensions are not isolated but rather form a continuum of negotiated agency, where women’s everyday practices oscillate between conformity, reinterpretation, and transformation of prevailing moral frameworks. 

Table 2. Summary of Gendered Participation Dimensions in Coffee Shops under Qanun Regulation
	Dimension
	Key Themes
	Informant Patterns

	Gender Performance
	Qanun-related discussions, frequency, duration, leadership in discourse
	Cdy, Id lead critical dialogues; Ay problematizes contradictions in Qanun

	Gender Subversion
	Non-traditional roles, working alone, public voice, informal critique
	Cdy, Ay, Dv challenge norms through presence and activity; Bw navigates discreetly

	Maintaining Norms
	Spatial behavior, modesty, conformity, gradual adaptation of Syariah norms
	All informants adhere to social etiquette; Ay and Cdy discuss enforcement gaps

	Negotiating Norms
	Normalization of presence, participation in discussions and decisions
	Uniform across all informants; shift from tolerance to social inclusion




Table 2 reveals a multilayered pattern of female public agency in a region where morality and law intersect. Gender performance—as theorized by Butler (1990)—functions here as an embodied claim to visibility, where women’s actions such as leading discussions or working publicly re-signify space that was once coded as masculine. Through repetitive and visible participation, they reconstitute the performative script of piety and propriety, transforming it from a tool of restriction into a vehicle for expression.
Gender subversion, in turn, corresponds to what Mahmood (2005) calls pious agency: actions that appear compliant yet subtly reconfigure the meaning of obedience. By conducting professional activities, holding meetings, or coming alone to coffee shops, women assert interpretive ownership over public morality without overtly violating Sharia principles. Such practices exemplify the coexistence of piety and autonomy, demonstrating that submission to moral order does not negate agency but provides the very grounds upon which it operates. 
Meanwhile, the dimension of norm maintenance reflects Giddens’s (1984) theory of structuration, wherein social actors reproduce dominant norms through practice but also modify them incrementally. The findings indicate that Acehnese women uphold social decorum—through modest dress, time discipline, and spatial self-regulation—yet these same practices carve out room for gradual change. As they internalize and reproduce normative expectations, they simultaneously redefine what constitutes acceptable female presence in public spaces.
Finally, norm negotiation represents the highest stage of adaptation, where female participation transitions from marginal tolerance to normalized inclusion. This aligns with Fraser’s (1990) notion of subaltern counterpublics, where marginalized actors form parallel discursive arenas that eventually influence the mainstream public sphere. In this case, women’s continuous engagement in coffee shops creates micro-publics of deliberation, where conversations about Qanun, gender, and social justice occur within the bounds of cultural legitimacy.
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Figure 6. Negotiation of Norms in Women's Public Participation in Coffee Shops Under Qanun Governance.

This matrix visualizes how women negotiate presence, participation, and cultural acceptance through three overlapping layers: spatial visibility, discursive engagement, and moral inclusion. The uniform patterns across informants indicate a gradual normalization of women’s visibility in semi-public spaces traditionally dominated by men.
Figure 6 shows that women's negotiation of norms in West Aceh's public spaces is dynamic and multidimensional. All five informants demonstrated consistent attendance at coffee shops, prolonged attendance, and increasing societal acceptance of their presence. These indicators reflect a broader social shift in how women's visibility in public spaces—historically limited by cultural expectations and the Qanun—is now transitioning into a normalized routine.
In theoretical terms, coffee shops function as hybrid moral–deliberative spaces, where Islamic piety, civic participation, and gendered agency intersect. Women’s actions—such as engaging in discussions about Qanun, leading dialogues, or simply maintaining consistent presence—constitute what Habermas (1989) conceptualizes as communicative action: a process through which public reason and moral understanding are co-constructed. However, unlike Habermas’s secular model, the Acehnese case embodies a faith-based public sphere, where deliberation is morally regulated but socially generative.
This synthesis thus suggests that Acehnese women’s participation in coffee shops is not a binary of compliance versus resistance but a spectrum of negotiated transformation. Through performativity, pious subversion, and norm negotiation, women rearticulate their roles as moral subjects and civic actors simultaneously. The continuity of their engagement marks a discursive shift from private modesty to public religiosity, wherein occupying public space becomes an act of moral citizenship rather than transgression.
Consequently, the study contributes a new understanding of female agency under Islamic governance—one that transcends the dichotomy of oppression and emancipation. Women in West Aceh exemplify how moral conformity and civic deliberation can coexist, forming an emergent model of inclusive Islamic publicness. The findings affirm that public participation, even under restrictive moral frameworks, can serve as a transformative site where gender, faith, and social justice are renegotiated through everyday practice.

CONCLUSION
This research reveals that women's involvement in West Aceh coffee shops reflects three main dynamics. First, women's presence serves as a visibility strategy to assert their existence in a historically male-dominated public sphere. Second, women negotiate social and religious norms through behavioral adaptations, such as choosing visiting times, clothing, and seating positions. Third, coffee shops function as arenas for gender contestation, where women utilize these masculine spaces to build professional networks, discuss issues, and even consolidate social agendas.The implication of these findings is that public sphere in Aceh reflect sharia control and open up possibilities for women to exercise adaptive and subversive everyday agency. Thus, this research strengthens the literature on gender relations, public sphere, and sharia regulation and highlights the importance of viewing coffee shops as a microcosm of women's struggles to negotiate their identities and rights.
This study has several limitations. First, the relatively small number of informants (five) means the findings are contextual and cannot be generalized to all of Aceh. Second, the data were obtained through interviews and observations over a limited period, thus not capturing long-term dynamics. Third, intersectional factors such as social class, marital status, and organizational affiliation have not been explored in depth.
Based on the limitations of this study, future research should consider (1) expanding the sample and study locations, including large cities such as Banda Aceh or Lhokseumawe, to examine variations in women's participation patterns in coffee shops. (2) employing a longitudinal approach to track changes in women's agency over an extended period. (3) integrating intersectional analysis to understand how socioeconomic, religious, and political factors influence women's experiences in public spaces. (4) From a practical perspective, the results of this study can provide input for policymakers so that the Qanun on women's empowerment is not merely normative but truly supports women's equal access to public sphere.
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